文化資源からエスニック ・アイデンテイティヘ: タイ・ルー族の文化とツーリズム by Hatapasu Jaruwan & ハッタパス ジャルワン
論文
人間社会環境研究第35号2018.3
FromCulturalRes⑪wcestoEthnicmentity:
五通iLueCultureandTburismi
HumanandSocio-EnvironmentalStudies
JaruwanHatapasu
Abstract
The'IhiLueareaThi-speakinggroupwhooriginatedfromSipsongpannaintheSouthemYunnan
ProvinceofChinaandthenmigatedtoNorthemThailandintheearlynineteenthcentury・Sincethe
1930s,theThiLueidentityinThailandhasbeenswampedbytheThainationalculturebecauseofits
nationalpolicy,whichfbrcedtheThiLuetoconcealtheiridentities.Afterthegrowthoftourismin
Thailandinthel970s,theThiLueidentityhasbeguntorevealitselftothepublicmoreastheirculture
andtheiridentitycanbeusedtoattracttourists.
ThispaperdiscussesthewaysinwhichoneoftheThiLueethnicgroupsinNorthernThailand
reconstructedanddevelopedtheirculturebytransfbnningtheirculturalresourcesintotheirethnic
identityinthecontextoftourism.IfbundthatethnictourismisanareathathasallowedtheThiLueto
create,alter,andre-mterprettheirownculmre・Itdemonstratesthatthoseselectedculturalresourcesare
therepresentationsoftheirculmrethatcreatestheirsenseofidentity.
ThenewThiLueculturedevelopedbythevillagershasbecomethebasisofauniqueThiLueidentity
seenonlyintheirvillage.AssuchitdifferentiatesthemfifomtheotherThiLueinSipsongpannaand
ftomtheothersinNorthernThailand.
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文化資源からエスニック・アイデンティティヘ
ータイ・ルー族の文化とツーリズムー
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要旨
タイ・ルー族とは，シーサンパンナーを出自として19世紀に中国の南雲南からタイ北部に移住
した,広義のタイ語話者である。1930年代以降,タイ国におけるタイ・ルー族のアイデンティティは，
国の同化政策により国民文化の侵食を受けてきた。タイ国内での観光が盛んになった1970年代以
降は,観光客を呼び寄せるためにタイ・ルー族の文化やアイデンティティが利用され，それに伴っ
て彼らのアイデンティティも次第に公のものとなっていった。
本論文は，タイ北部のあるタイ・ルー族の集団が，観光の文脈において彼らが持つ文化資源を
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エスニック・アイデンティティへと変化きせることで，彼らの文化を再構築し，発展させてきた
過程を論じるものである。エスニック・ツーリズムはタイ・ルー族が自らの文化を再解釈し，変
化させ，新たに作り出すことを可能にした。このように取捨選択された文化資源は，タイ・ルー
族としてのアイデンティティを生み出す文化を表すものだと言える。
村人が発展させた新たなタイ・ルー族の文化は，彼らの村においてのみ，タイ・ルー・アイデ
ンティティの基盤となった。そのため村落住民はシーサンパンナーやタイ北部に住む他のタイ・
ルー族とは差別化された存在になっているのである。
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1．IntrOduCtiOn
TheTaiLueareanethnicgroupthatsettled
intheSipsongpannaareainthesouthern
YunnanprovinceofChina.Theyweretaken
totheLannaKingdom(present-dayNorthern
Thailand)bylocalLannaruler,KingKqw"α，
intheearlynineteenthcentury・Themigration
soughttomitigatethedevastationfromthewar
againstBurmaaswellastore-establishthe
politicalandculturalcenterofLannaKingdom
(P.Cohen,1998).
TaiLueidentityinThailandhasbeen
swampedbyThainationalculture(P.Cohen,
1998).TaiLueinThailandhadhiddentheir
identityfOroverdecadessincetheRevolution
ofl932.Therevolutionwasacrucialturning
pointinThaihistoryinthe20thcentury.It
changedthesystemofgovernmentfroman
absolutemonarchytoaconstitutionaimonarchy.
Becauseofthis,thepre-modernadministration
wasreplacedwithanewsystemofcentralized
administration.Thecentralgovernment
determinedtointegratethenationbybuilding
schoolsandsendingofficersfromthecentral
administrationofficetogoverneachprovince.
TherefOre,thenationalpolicyforcedtheTai
Luetoconcealtheiridentity(Nakhan,2011).
Inl949,aftertheinterruptionofWorldWar
II,theThaiGovernmentintendedtorestore
theeconomicsandculturebyemploying
tourism.Theofficeinchargeofpromotional
workwasestablishedwithintheDepartment
ofBroadcasting.Thegrowthofthetourism
industrywasimpressive,thatthegovernment
begantotaketourismseriously,mainlybecause
itprovidedemploymentopportunitiestorural
people.(ChupinitandKulawadee,1995).
BecauseoftheThaigovernment'ssupport
ofthetourismindustryaspartoftheeconomic
andculturaldevelopmentandthegrowthof
tourisminnorthernThailand,theTaiLue
identityhadbeguntoacquireanewvibrancy
bythel970s(Keyes,1993).Theethnicculture
andethnicidentityareusedtoattracttourists.
Subsequently,ethnicpeoplerevealtheiridentity
andtheirculturetothepublicmore.
LuangNuavillage,aTaiLuecommunityin
northernThailand,isoneofthevillagesthat
hasemployedtourismsince2013andthevillage
uses"Lue-nesJintensivelytoattracttourists.
There,theyhaveadeterminationtoreviveTai
Luecultureintheirownwayandtogivethe
meaningtothemselvesandtotheircommunity.
Inshort,theTaiLueculturewasabout
tofadeawayintheThaination-statebut
whenthevillagewastouchedbytourism,the
TaiLueculturehasbeenrevivedagain・In
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thispaper,Iwouldliketodemonstratethe
wayinwhichTaiLueculturalresourcesare
utilizedandareinterpretedinmanydifferent
valuesandmeaningsbythevillagerswhoare
involvedintourismbylookingintotheprocess
ofconstructingTaiLuecultureandidentity,
whicharerepresentedinthecontextoftourism.
Byexamininghowtheculturalresourcesof
TaiLueareconstructedfromtheperspectives
ofthevillagerswhoareinvolvedintourism,
whatkindofaspectsareselectedtopresent
asTaiLuecultureandhowthetourismgive
animpacttobothTaiLuevillagersandtheir
community.Inthefollowingchapter,Iwill
introducethehistoricalbackgroundofTai
LueethnicgroupandthemigrationofTai
Lueandthentheconceptsusedinthestudy
willbedetailed.Afterthat,Iwilldescribe
thegeneralinfOrmationabouttheareaofthe
study-LuangNuavillageandthetourism
developmentsituationinthevillage.Itisthen
fOllowedbymydiscussiononhowtheTaiLue
culturalresourcesaretransfOrmedintoTaiLue
identityandhowtheyarebeingvisiblefrom
thedifference.Finally,thediscussionwillbe
summarizedintheconclusion.
Firstly,Iwouldliketomakeashortdetourin
consideringthestudymethod.Thestudywas
undertakenfromJulyl3-September4,2016
inaTaiLuevillageinLuangNuaVillage,Doi
SaketDistrict,ChiangMaiProvince,Thailand
andashortvisit-onedaytrip-inMarchand
April2016.
Duringmyfieldresearch,Istayedinfive
homestaysandstayedonenightwithnon-
participantinTheLuangNuaCommunity-
BasedTourismGroupinordertodevelopa
deeperandfullerunderstandoftheirways
oflifeineverydaylife,aswellastheTaiLue
culturewhicheitherispresentedtotouristsand
isnotpresentedtotourists.
Iinterviewed30peopleintotal・Informant
intervieweesweredividedintothreegroups:
1)villagerswhoareinvolvedintourism-
themembersofLuangNuaCommunity-Based
TourismGroup;2)villagerswhoarenot
involvedintourismand;3)thepeoplefrom
outsideofthevillage-thegovernmentofficer,
thescholarsfromtheThailandCommunity-
BasedTourismlnstitute(CBT-I)and,etc.
Thecollecteddatawereanalyzedby
employingtheconceptofidentity,andthe
conceptofethnictourisminordertounderstand
theconstructionofTaiLueculturalidentityin
thecontextoftourism.
2．WhoAreTheI泡iLue？
2.1miLueHistolicalBackground
TheTaiLue,aTai-speakingpeople,are
anethnicgroupthatoriginallysettledinthe
SipsongpannaareainthesouthernYunnan,
China.Theareacoversapproximately20,000
squarekilometers・Theregionsitsatalower
altitudethanmostofYunnan,andborders
closelyontropicalclimate･Sipsongpanna
("so"g=twelve;pq"=township/thousand;
"α=rice-field)isapoliticaldomain,whichcan
betranslatedasthe"twelvethousandrice
fieldror"thetwelveadministrations."The
namereferstothetraditionaldivisionofthe
smalltownor""eα"gintotwelvebigtowns
thatwerecalledpα""αlocatedonbothshores
oftheMekongRiver(TheCulturalMuseum
andLannaEthnicGroup,2008).
AccordingtoTaiLuehistory,therewere
twelvebigtowns/Zﾌα""αinthemiddleMekhong
regionthatweredividedintotwoparts:six
bigstownsわα""αonthewesternsideandsix
bigtownsわα""αontheeasternsideofthe
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MaeKhongRiver.TheTaiLueweretherulers
ofSipsongpannabeforel953,andtherewere
44TaiLuekingsinSipsongpannaoverthe
periodfromll80tol953,afterthatthearea
wascolonizedbythePeople'sRepublicofChina
(Kang,2015).
2.2ThemigrationofmiLue
Inpresent-day,someoftheTaiLuepeople
stillinhabitintheareainsouthernYunnan,
China,butsomespreadouttothenorthern
partoftheShanStateinMyanmar,theupper
northernpartofThailand,thenorthwestern
partoftheLaoPeople'sDemocraticRepublic
andthenorthernpartofVietnam(TheCultural
MuseumandLannaEthnicGroup,2008).
TaiLuepeoplemigratedtoNorthern
Thailandtwice.Thefirstmigrationwasinthe
13thcenturyandthesecondmigrationwas
betweenthel8thandl9thcentury(Somjai,
2008).Inthel8thandl9thcentury,the
TaiLueweretakentotheLannaKingdom
(present-daynorthernThailand)bylocal
Lannaruler,KingKqw〃α・Thekingdidthis
inaccordancewiththepolicy"Ke6P"αえS"
S",Ke6KﾙaSmM"α"g,"whichmeans,"Put
vegetablesintoabasket,putservantsintoa
town."ThispolicywasgeneratedfOrseeking
themigrationstohelprepopulateafterthe
Burmeseinauencewasdrivenoutbytheking
ofLanna(P.Cohen,2002).Furthermore,some
TaiLuepeoplemigratedtonewareastoseek
newsettlementssuitablefOrcultivation･Some
lefttheirformerhomesbecauseofpolitical
conaictsandcivilwars,andothersmigratedto
helpfOundthenewcityruledbythekingof
Lanna(TheCulturalMuseumandLannaEthnic
Group,2008).
InThailandthereareTaiLuecommunities
inmanyprovincesoftheupperregionsof
northernThailand;theseprovincesare:
-ChiangRai:MaeSaidistricts,ChiangKhong
districtsandChiangSaendistricts
-ChiangMai:SamoengdistrictsandDoiSaket
districts
-Nan:ThaWangPhadistricts,Puadistricts,
ChiangKlangdistrictsandThungChang
districts
-Phayao:ChiangMuandistrictsandChiang
Khamdistricts
-Lampang:MueangLampangdistrictsand
MaeThadistricts
-Lamphun:MueangLamphundistrictsand
BanThidistricts
3．EthniCTOuriSm,CulturalReSOurCeS,
andIdentity
Here,Iwouldlikepresentontheconceptual
framework・Inordertoinvestigatetheprocess
ofconstructingTaiLuecultureandidentityin
thecontextoftourisminLuangNuaVillage,Doi
SaketDistrict,ChiangMaiProvince,Thailand,I
employtheconceptofidentity,andtheconcept
ofethnictourism.
Theconceptofethnictourismisusedto
understandtheareaofstudyinthecontext
oftourism.Ethnictourismisalsorelatedto
culturalresourcesmanagement,whichitwill
bedetailedinthelater.Moreover,Iemploy
theconceptofidentitytoconsiderhowidentity
isdefinedandhaschanged,whataspectsof
culturalresourcesareusedasasymbolto
differentiateTaiLuepeopleatLuangNua
villagewiththeothers,howTaiLueLuangNua
identityisconstructedandisrepresentedinthe
contextoftourism.
3.1Ethnictourism
Firstly,Iwouldliketobeginthischapter
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withtheaowofethnictourisminanthropology
perspective.Tourismisdefinedbroadly
astemporarytravelforthepurposeof
experiencingachange.
AccordingtoSmith'sdefinitioninthebook
HostsandGuests:theAnthropologyofTourism
(1989),shedefinesethnictourismasthe
componentofculturaltourismwhichisafOrm
ofrecreationcombiningculturalandnatural
resourcesthataremarketedtothepublicin
termsofcustomsofindigenousandexotic
peoples.
Sincetheanthropologyoftourismhasgained
mainstreamattention.Theconceptandits
consequencehavebeendiscussedextensively
particularlywithregardtotourismand
ethnicity,theimpactsonthehostcommunity,
commodificationandauthenticity.Tourism
researcherspaymuchattentiontodescribeand
tounderstandofethnictourismonthehost
society,whichtheoutcomesarebothinthe
negativeresultsandinpositiveresults.
Therearenumbersoftheacademicswho
proposethatethnictourismbroughtoutthe
negativeresults.Thedebatesandcontributions
arearoundinterpretationsof"ethnictouristic
space"asarepresentationalspaceof
"inauthenticity"whichtransfOrmslocalpeople
andtheircmturesintoacommodity.MacCannell
(1973)arguesthattourismcausesethnicityto
becomecommodities,andthatleadstotheloss
ofauthentic.
Furthermore,asL.YangandG.Wall(2009)
notetherearenumberofstudieswhichhave
concludedthatethnictourismcausescultural,
environmentaldestruction,andeconomic
exploitation-ethnictourismprovidesalimited
economicreturnforlocalminorityresidents
becausemostofthebenefitsgotopeople
outsidetheethnicgroups.Theyexplain
thatethnictourismwasoftenportrayedas
adestructiveforceleadingtothedeclineof
traditionalculturesandcausingproblemsfor
thehostcommunity,suchasincreasedsocial
tension,socio-culturalbreakdown,andan
erosionofthesenseofidentityandplace.
However,therearemanyscholarsdo
acknowledgethepositiveimpactofethnic
tourismonculturalandidentityofahost's
community.InresponsetoMacCannell's(1973)
argumentsabouttourismcausesethnicityto
becomecommodities,andthatleadstotheloss
ofauthenticity,Cohen(1988)furtherargues
thattheauthenticitythatthetouristseeks,
however,isnotfixedbutnegotiable,isacultural
construct.Heproposesthatcommoditization
doesnotnecessarilydestroythemeaningof
culturalproducts,althoughitmaychangeit
oraddnewmeaningstooldones.Therefore,
tourismcanbecomeanempoweringvehicleof
selfrepresentation,andlocalsmaypurposely
choosetoreinventthemselvesthroughtime.
Additionally,therearemoreresearches,
whichrevealthepositiveconsequencesof
ethnictourism.Ethnictourismhasthepotential
tobringeconomicandsocialbenefitsaswellas
asenseofidentityofethnicgroups.Itprovides
animportanttoolfOrculturalgrowth,creating
incomes-itcreatesmoreemployment,higher
income,improvesstandardofliving,etc.(Oakes,
1997;Smith,1989).Ethnictourismhasbecome
apowerfulforcetostrengthentheidentity
ofethnicgroupsbypresentingsubstantial
opportunitiestoshowcaseculturesandrevive
traditions,languages,andculturalpride(van
denBerghe,1992).
Inmycase,Iarguethatwhethertheoutcomes
areinthenegativeresultsorinpositiveresults,
itdependsonhowthetourismbusinessis
managedbywhomandfOrwhoseinterests.H
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itproperlyplannedandweUmanaged,tourism
canbeutilizedasatoolfOrthepreservationand
conservationofcultureandfOrstrengthening
thesenseofidentity・Iwillbeusingthecaseof
LuangNuavillagetoillustratemyargumentas
thevillagersaretheonewhoselectswhatto
berevived,whattobetoldtotourist,andhow
itissupposedtobepresentedandafterward,it
hasthepotentialtobringthesenseofidentity
ofethnicgroups・BefOreprovingmyargument,
Iwillexplainhowethnictourismandcultural
resourcesmanagementisrelevant.
3.1.1EthnicTourismandCulturalResources
Management
Ethnictourismandculturalresources
managementareabsolutelytangled.Iwill
describehowitisrelevant.First,tobeginwith,
Iwouldliketoproposethenotionof"cultural
resource"byadoptingfromTakumiMoriyama
D
snotion(2013).Hisarticle,"CulturalResource
inActionMobmzationofCulmreinMadagascar
underFrenchColonialRule,"aimstoclarify
thescopeoftheconceptof"culturalresource
”
becauseitisnowusedfrequentlyandwidely
buttoovagueandin-defined.
Moriyama(2013)makesthedistinction
toseparateculturalelementsandcultural
resources.Heproposesthatculturalelements
aresomethingthatexistsineverydayaction
butintermsofculturalresources,they"are
[notlalwaysalready"culturalresources,onthe
onehand,whenthedeliberateobjectification
ofcertainculturalelementsservecertainnew
purposes,thoseobjectifiedculturalelementsare
meantto$turninto'culturalresources...
”
Inotherwords,aculturalresourceis"not
alreadythere."Ifculturalelementsareintendy
usedtoserveanewpurposethenthose
objectifiedculturalelementsaremeantto"turn
into"culturalresources.
Inthecontextofethnictourism,some
culturalelementsareusedandutilizedas
culturalresourcesbecausethelocalresidents'
culturesdonotonlyservethelocalasits
normalpurposesbutitalsoservesinthetourist
industry・Then,culturecanbeinterpreted
inmanydifferentvaluesandmeaningsby
stakeholdersthroughaprocessofnegotiation
inthecontextoftourism.Here,Iwouldliketo
illustratetheTaiLueculturalresourcesthat
aremanagedbythevillagersandthatare
presentedtotouristasTaiLuecultureand
later,thoseselectedculturalresourcesarethe
representationsoftheirculturethatcreatesthe
senseofidentity.
3.2TheConceptofIdentity
Inthissection,Iwouldliketopresentthe
wayinwhichthetermidentityisregarded
here.Thetermidentity(Golubovic,2011)refers
towhereone-apersonoragroup-belong,
andwhatisexpressedas"selfLimage"or/and
“
common-image",whatintegratetheminside
selforagroupexistence,andwhatdiferentiate
themvis-3-vis"otherJ・Identity,either
personalorcollective,isnotnaturally'.given",
butitisculturallydefinedandconstructed.
ApinyaFeang血sakul(2010)proposesidentity
ashowoneidentifieswhooneselfis,andhow
oneisdiHerentfromtheothersorothergroups,
orothersociety.Sheremarksthatidentityisa
symbol,whichrelatestorepresentationinthe
sensethatonerepresentsanddifferentiates
oneselfwiththeotherbyselectingsome
symbolsintheircultureandrepresentsitas
one'sidentity.Inotherwords,identityhas
becomeamodeofactionandofrepresentation:
itreferstoadecisionpeoplemaketodepict
themselvesthroughsymbols.Inshort,culture
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isexpressedthroughsymbol,thenitpresented
andlaterperceivedasidentity・Thisselection
fromeverydaylifeofculturalitemsassymbols
fOrtherepresentationofidentityisaprocess.
Sinceidentityissociallyconstructed,thenitis
notneutral.Identityisamakingprocess・And
theconstructingofidentityrelatestoethnic
tourisminthemannerthattourismarouses
thehosttogivethemeaningtothemselvesas
wellastotheircommunity.TherefOre,Iwill
investigatetheprocessoftransfOrmingcultural
resourcesintoethnicidentitybylookinginto
whatsymbolsareusedasculturalresources
toidentifywhotheyareandhowtheyare
constructedasTaiLuecultureandTaiLue
identity・TherevivalofTaiLueculturehere
doesn'tonlydemonstratetheimpactoftourism
butalsoimplyhowTaiLueasaminorityina
Thai-nationstateadjustthemselves,usurpa
culturalspaceandmakethemselvesvisiblein
thesocietyastheywereneglectedandwere
notrecognizedasTaiLueinthenorthernof
Thailand.
4．LuangNuaⅥⅡageundertheContextof
TburismDevelopment
Inthischapter,Iwillpresentthegeneral
infOrmationabouttheareaofthestudy-Luang
Nuavillage.IwillalsointroduceLuangNua
villageintermoftourismdevelopment・The
touristattractions,andthetouriststatisticsfrom
2014-July2016arealsooutlined.
LuangNuavillageissituatedinLuanNua
sub-district,DoiSaketDistrict,ChiangMai
Province,Thailand・Itislocatedapproximately
25kilometersawayfi･omdowntown,ChiangMai
withatotalpopulationof677people,(312males
and365females).Thereare273households,of
whichninetypercentareTaiLueandanother
tenpercentis肋o〃""α"g'!orTaiYuan.
AccordingtomysurveyfromJulytoAugust
2006inLuangNuavillage,themajorityof
thelocalresidentsarefarmerswhogrowrice
fortheirownconsumptionandavarietyof
cropstosellatthemarketsnearby.Theother
occupationsoftheresidentsaremerchants,
handicraftworkersinwoodandrelated
materials,wagelabors,andgovernmento伍cers・
TheTaiLueatLuangNuaviUageethnicreligions
isTheravadaBuddhism,oftenmixedwithfOlk
animism.Inaddition,thelocalsarestilldevout
andworshipspirits,especiallythespiritsoftheir
ancestors-theypraytodeceasedancestorsfOr
guidance.ThevillagehasaTaiLuetemple-
SriMungMueangTemplewithoutstanding
Luechapel,aswenasasacredpillar一助α6α"，
whichistheevidenceindicatingthehistory
oftheLuangNuaancestors'migrationand
itisalsotheplacewheretheyholdritualsfOr
ancestorguardianspirits.
‐l砥四m“ロ函I…珂
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MapofThailand:ChiangMaiProvince
Source:http://www・mapsofWorld.com/thailand/maps/
thailand-political-mapjpg
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4.1'IburismlndustlyinLuangNuaVillage
TourisminLuangNuavillagehasoccurred
andhasreceivedattentlonsince2013dueto
thelocalgovernmentplan-"theeconomicand
socialdevelopmentpolicyplanbyLuangNua
MunicipalGovernment2012-2014"which
focusesonpromotingculturaltourismand
ethnictourismandprovidesthebudgetfor
homestayprojectwhichaimstoincreasethe
vnlager.sincomebyencouraginglocalresidents
torunahomestaybusiness.
Intheinitialphase,themunicipalgovernment
sentanofficertoworkwiththevillagersAt
thattime.theybothdidnothaveknowledge
aboutrunninghomestaybusiness.Inorderto
runahomestaybusinessandopenthevillage
fortourism,theyrequiredassistancefromthe
ThailandCommunity-BasedTourismlnstitute
(CBT-I).
Theinstituteexiststoencouragevillagersto
usetourismasatoolfOrcommunitydevelopment
byestablishingacommunity-basedtourism
groupandcreatingaknowledgebaseaboutthe
host'sculture,tradition,andsoon.Conducting
aresearchbyvillagersistoassurethatthe
villagersareconfidentwhenthelocalshaveto
sharetheircultureandtraditionswithtourists.
Thevillagersconductedal･esearchinearly
2013.Itwascalled"aprojectofGuidelinesfor
ManagingCulturalTourismbyTaiLue".and
itistore-studyabouttheTaiLuecultureand
tocollectdataaboutTaiLuetradition.ritual,
traditionalperformance,villagehistoryand
localwisdombyaskingknowledgeableeldersin
thevillageandbyreferringtoTaiLuefOrmer
studies.
Thedecisionofconductingtheproject
earnestlyledtoastartingpointoftherevival
ofTaiLuecultureatLuangNuavillageandthe
managingofTaiLueculturalelements,andas
FromCulturalResourcestoEthnicldentity:TaiLueCultureandTourism 57
such,theTaiLueculturalelementsareintently
utilizedfOrpurposesotherthannormaltoserve
tourismpurposes.Inthisstage,thoseobjectified
TaiLueculturalelementsaremeantto"turn
into"culturalresources.
Afterfinishingtheresearchin2014,the
resultofthestudywaspublishedinabook
calledTML"eM"α"gL〃α"gN"α・"Luang
NuaCommunity-BasedTourismGroup"was
establishedwith381ocalmembers.Thetourist
spotswereselectedandtheactivitieswere
designed.
4.2TheTouristAttractionsandTheTourist
StatisticsFrom2014-July2016
1nthevillage,thereare6homestaysand9
touristattractionstopresentTaiLuewaysof
lifethatthehostscallLeα"gRje"γ〃一Cultural
LearningSites:1)S"α6α"一thehistoricalsite
oftheLuangNuaancestors'settlement;2)
SriMungMueangtemple;3)P"MoんⅣ"g
-atraditionalsicknesspredictionritual;4)a
TaiLueCulturalLearningCenter-Baα〃Baj
Boo";5)awoodencraftbyMr.Tho-H"α〃
肋肋αrα"α〃Vの’T"o;6)H"α〃PoK〃αDα〃
Sq-amulberrypaperfactory;7)""α〃K”
KtZp-aTaiLuericecrispybusiness;8)aselfL
su伍cientfarmhouse-Stz6Wio"gSMand9)the
houseofTaiLueherbs.
4.2.1TheTouristStatisticsFrom2014-July2016
Accordingtothetouriststatisticsfrom2014
-July2016,itshowsthatthevillageisasmall-
scaletourism.In2014,therewereonlytwo
Thaigroupsvisitingthevillage.Thetourism
industryinthevillagewasgrowingin2015and
inthe2016.Therewerebothinternationaland
domestictourists.From2014through2016,the
numbersofinternationaltouristsareonsteady
growth.
Numberoftourists
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Thetouriststatisticsfrom2014-July2016
Source:Community-BasedTourismGroupbyLuang
NuaVillage
5．TransfOrmingCulturalResourcesinto
miLueIdentity
Inthischapter,Iwouldliketopresentsome
oftheactivitiesdesignedbytheLuangNua
Community-BasedTourismGroup.Those
activitiesdemonstratehowthecultural
resourcesareutilizedandareinterpretedin
manydifferentvaluesandmeaningsbythe
villagerswhoareinvolvedintourismbylooking
intohowtheyutilizeandapplytheresultofthe
researchfOrtourisminculturallearningsites.
Theutilizationoftheresearchwillillustrate
howthevillagersconstructandnegotiatethe
meaningofTaiLue.
L〃α"g:FromaFolmoreStOrytoaCommunity
SymbolUsedfOrNegotiatingMeaningofthe
ⅥⅡage
Asacredanimal-L〃α"g-inaTaiLue
fOlklorestoryhasrevivedandutilizedagain.It
isanimaginaryTaiLuesacredanimalthatdid
nothaveitsactualshape.Actually,theL"α"g
itselfdoesn'thaveanyspecialrole-itdoesnot
likeaguardianspirit,whoprotectsavillagebut
itissacredbecauseofitsappearanceandits
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oneofthetouristsite,-hascraftedtheL"α"g
dollfromhisimaginaryafterhearingthestory
duetotherequestfromtheviUageresearchers
team.SincehehascraftedtheL"α"gdoll,
itisthenusedinhisbusiness.Hesellsthe
L"α"gdollaswellasothercraftinganimals・In
addition,theL"α"gsculptureismoldedandis
placedinthefrontdoorofSriMungMueang
Temple-aTaiLueTempleinthecommunity.
ThestoryoftheL"α"gistoldtotourists
afterlearningtheprocessofcraftingawooden
dol1.Inthisculturallearningsite,touristswill
learnthemeaningofthevillagethroughthe
L"α"gThestorybeginswiththenameofthe
village-LuangNua.Theword"L"α"g",which
hasanegativemeaningintheThailanguage-
deceive,hoax,andcheat・Butthevillagersclaim
thattheword"L"α"g"doesnotrefertothe
negativemeaning・Ontheotherhand,thisword
referstoanimaginaryTaiLuesacredanimal
-L"α"gandNuameansnorthintheThai
language.
GiventhestoryoftheL"α"g,itdoesnot
onlydemonstratehowthevillagersuseitto
negotiatethemeaningofthevillage,butitalso
illustrateshowanimaginaryanimalinfOlklore
storyturnintoacommunitysymboland
becomeacommunityidentityinthelater.
story.
TaiLuepeoplehavehandedthefOlklorestory
ofL"α"gdownfromgenerationtogeneration.
Oldpeoplewouldtelltheirgrandchildrenthat
whentherewasapartlycloudinthesky,a
sacredanimal-L"α"g-itsfeaturecombines
withfiveanimals,willappearplayingwith
thatcloud・Itsfacelookslikeanelephant,but
ithashornslikeadeerwiththebodyofa
dragon,alongtailUkeafish,anditcanayhigh
likeabird.Onlyapersonofexceptionvirtue
willwitnesstheL"α"g.Sothechildrenare
encouragedtobehavewellinordertoseethe
L"α"g
BefOreopeningthevillagefortourism,the
ownerofthewoodendollcraftingbusiness,
蕊
LIJq"gsculpturecraftedbyacraftmaninthevillage
N紐
TaiLueBagS:ACul伽ralResourceRenecting
miLueWayofLifeinThePast
MakingaTaiLuebagisoneoftheactivities
providingfOrtourists.Inthispart,Iwillnot
givethedetailsontheprocessofmakingthe
bag,butinstead,Iwillprovidethedataonhow
therelationofthebagandTaiLuepeopleis
constructedbylookingintotheprocessofhow
thehostattachesthemeaningtothebagwhich
reHectsTaiLuewaysoflifeinthepast.TheTai
Luebaghas,then,becomeaparticularlyTai
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Inthisrespect,attachingmeaningtoabag
byreferringtoaTaiLuesaying,"oxbα〃6α
"e油z"ZgMwα〃〃"g肋eα加di,"doesnotonly
indicatetherelationshipbetweenthebagand
TaiLuepeoplebutitalsoimpliesaprocess
ofmeaning-makingwhichtransferanormal
bagtoaTaiLuebag.ATaiLuebagisoneof
theselectedculturalresourcesillustratesthe
preservationoftheTaiLuememoriesinterm
ofTaiLuebelief-aspirit(Mwcz")whichis
presentedasoneoftheTaiLueidentity.
Thesetwoareexamplesoftheutilization
ofTaiLueculturalresourcesandinthelater,
theybecomeabasisofparticularlyTaiLue
identityforLuangNuavillage・Inthenext
chapter,Iwillalsopresentonhowthecultural
resourcesareused,butthereisthediference
inthesensethattheculturalresourcesare
interpretedbythevillagerswhoareinvolvedin
tourisminadivergingwayfromtheirhomeland
-Sipsongpanna,China・Assuch,itdiverges
themfromtheotherTaiLueinSipsongpanna
andfromtheothersinNorthernThailand.As
aresult,therepresentationofthenewcreation
ofTaiLueidentityinthecontextoftourismis
fOrmedtousumaculturalspaceandmakesthe
LuangNuavillagersvisibleinsocietyasthey
wereneglectedandwerenotrecognizedasTai
LuewhoexistinthenorthernofThailand.
LueidentityfOrLuangNuavmageafterward.
Beforemakingthebag,thehosttellsthe
storyoftheconnectionbetweenthebagand
TaiLuepeople.ThehostreferstoaTaiLue
saying,"oxbα〃6α"e油z"ZgMwα〃ん"g肋eα加
成”（3m伽u患跡剛狗岬'伽州)meaning,ifyou[Tai
Luelaregoingoutwithoutabag,yourspirit
willgetlostoutsideandcannotfindawayback
hometoyou.ThehoststatesthattheTaiLue
believethatbeingbornasahuman,notonly
consistingofaphysicalbodybutalsoofaspirit
(肋wα").TheMwq"isaninvisiblespiritthat
hveswithineachpersonanditisresponsiblefOr
psychologicalandspiritualwell-being.Losing
yourMwα〃(､狗w'3)isthoughttocausephysical
ormentalproblems.Unfortunately,khwanis
easilyfrightenedandanyscaryorunnerving
experiencecaneasilycauseittodeethebodyto
safety・Inordertokeepkhwaninsideofyou,in
aTaiLuebelieffromthesaying,it'snecessary
tokeepabagwithyouwhenyouareout
otherwiseyourMwα〃willbelost.
?????
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6．BeingVisiblefmmTheDifference:Tai
LueatLuangNuavillageandtheOther
TaiLue
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Inthischapter,Iwillbediscussingabouthow
theTaiLueatLuangNuavillageinNorthern
Thailandbecomevisibleandarerecognizedas
TaiLueinaThaination-statesincebefOrethey
wereneglectedasaTaiLueethnicgroupby
usingexampleofTaiLuestyleofsinging-肋叩ThebunderofBQ(mB(MjBOo"withherbagwaitingfOrtourists
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I"eandTaiLuedancing
TaiLueStyleOfSmging-K乃叩L〃e
Oneoftheoutstandingcharacteristicsof
TaiLuecultureisTaiLuestyleofsingingsor
肋叩/"e(肋叩=sing;ﾉ"e=TaiLue).Thisalso
includedinthecollecteddataoftheresearchby
thevillagerswhentheyre-studiedandcollected
thedataaboutTaiLueculturethatcanbe
usedfortourism.Doingtheresearchdidnot
onlyprovideanopportunityfOrthevillagersto
revivetheirculture,butitalsoallowedthem
tomodifythetraditionof肋叩ﾉ"etosuitwith
theirconditionsintheirlocalcontext.
The肋αpノ"eoriginatedfromSipsongpana,
ChinaThestoriesinBuddhism,aswellaspeople
dailylivesoractivitiesareusedtocomposethe
lyrics.Thiskindofsingingisaccompaniedbya
traditionalHutecalledpee"e.
…
';』;-------..,
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DisplayofasaIα加andasuα昭(inthemiddle)in
TheTaiLueculturallearningcenter-BaanBaiBoon
The肋αpノ"eperformanceinLuangNua
villagenowadayshasbeenchangedfromthe
past-the肋卯フルeperformedinSipsongpanna.
Therevivalandthemodificationof肋αpノ"e
firststartedduringtheirresearch.According
tomyinterviewwithMs.PansaBuamali,a
memberofTheLuangNuaCommunity-Based
TourismGroup,shetoldmethateventhough
shedescendsfromTaiLue,butshewasborn
andraisedinnorthernThailand,shehaslearned
alotaboutThaiartandcultureinschool,such
as,northernThai'smusicalinstruments-a
saqwiii,Qsqwiv,andqse""gvandshedidnot
knowhowtoplaypee"e,neitherdotheothers
inthevillages・Later,ThememberofThe
LuangNuaCommunity-BasedTourismGroup
concludedthattherewasaneedtoinventa
uniquecharacteristicofTaiLuestyleofsinging
asLuangNuavillagerswhichthevillagers
wouldfeelempathyandparticipatejoyfullyin
theperformance.
Inadditiontoachievetheuniquecharacteristic
ofTaiLuestyleofsinging,Ms.PansaBuamali,
firstly,composedthelyricsthatconveythe
storyofevacuation,aswellastherenectionof
thelifeofTaiLueatLuangNuavillage.The
songiscalled"A伽α"gL"α"gZZziL"e[TaiLue
atLuangNuavillage]."Thesongisplayed
alongwithnorthernThai'smusicalinstruments
-asα/α”αsqw,andqse""ginsteadofthe
traditionalnute-peeノ"e.Thisisbecause"the
membersofTheLuangNuaCommunity-
BasedTourismGroupknowhowtoplaythose
髄
鵜
Kﾙ叩L"eperfOrmedbythevilagersfOraTVshow-S叩α加凡bα凡
Source:CBTTailueLuangnueFacebook
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northernThai'smusicinstrumentsandthere
isnobodyintheviUageplayedpee"eandalso
themeaningofthe"M"α"gL"α"gTML"e"
songindicatesthelifeofLuangNuapeople,
notthelifeofpeopleintheSipsongpanna,"Ms.
PansaBuamalisaid.
This肋卑フルeperfOrmedinLuangNuastyleis
notonlyperformedtotouristsduringdinnerbut
itwasalsotakenouttoperforminotherevents
suchas"DeeKi"Hwα〃－aTaiLuefestival,
andtoshowonaTVshow－砒邸ﾌα6α"6α",etc.
TheTaiLueatLuangNuavillagecanexpress
themselvesthroughthe肋αp/"eperfOrmance
inaspecificstyleofLuangNuapeopleand
berecognizedbytheoutsidersthroughthose
opportunities.
ThiLuedancmg
TaiLuedancingisalsooneofTaiLue
cultures,whicharerevivedtopresentto
touristsafterthe肋αpノ"eperfOrmance.Since
the"Am"q"gL"α"gTML"e"songwaswritten,
Ms.PansaBuamalicontemplatedthatLuang
Nuavillagedidnothaveanytypeofdancing
thatwasconsideredasanidentityofthevillage
andtodancealongwiththesong.
Forthisreason,duringtheresearch,the
villagersinvitedMr.SathenNaWonluck,who
isknowledgeableaboutTaiLuedancingand
hadanopportunitytogotoSipsongpanna
fi･equently.AccordingtomyinterviewwithMs.
PanchanokBuamali,amemberofTheLuang
NuaCommunity-BasedTourismandadancer,
d4
atthebeginning,themembersofthevillagers
learnedTaiLuetraditionaldancemovefrom
him,fOrexample,"6ee6加”"ぬ"ce"2ove,"
6ex6加s""g"ce"2ove,and"wqw肋α"gMow
dancemove・Thosedancemovesarequiteslow
andthosedidnotfitwiththerhythmplayedby
thenorthernThai'smusicinstruments,"she
said=
Thosedancemoveswereusedinthe
beginningwhenthevillagewasopenedto
tourisminlate2013.Butlater,theycouldnot
acceptthedancemovesandstartedtocriticize
thedancemoveasoneofthemembersofthe
groupwhoisadancerstated,"Icannotaccept
thedancemovesbecauseitwasnotbeautiful,
”
notattractiveandtedious.
Consequently,thedancersinTheLuangNua
Community-BasedTourismGroupmodifiedthe
dancemovesfromSipsongpannabyadapting
withaThaidancingtomakethemselves
feelmorecomfortablewhileperformingthe
TaiLuedancemovesinSipsongpanna
肋”α”肋α刀gMoI"dancemoveinSipsongpanna
議襄
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TaiLuedancemoveinSipsongpanna TaiLuedancemoveinLuangNuavmage
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虎abeebm"mdancemoveinSipsongpanna
"qbe"bms""gdacemoveinLuangNuaviUage
Note:ThediHerencebetweenthesetwodancemovesisthatinthefrstpicture,thebrenngerandthumb
donottoucheachother・Butinthesecondpicture,thefOrehngerandthumbtoucheachother.
danceaswellasthosemodifieddancescanbe
compatibilitywithsongsplayedbythenorthern
Thai'smusicalinstruments.Forexample,
theystillkeepthesamedanceposture-〃a
beeb加""7dancemove,"6ex6加s""gdace
move,andMwqw肋α"gMowdancemove・In
ordertomakeitseemsbeautifUlfOrthem,they
changedasmallpointintheposture,whichis
onthefOrefingerandthethumb.Theoriginal
dancemovethattheylearnedthefOrefinger
andthumbdonottoucheachother.Butthe
modifiedone,whichis,appliedThaidancing-
兆α6,makingthefOrefingerandthumbtouch
eachother.Theyalsomakethedancemove
fastertomatchtherhythm.Then,thosenew
dancesarelatercalledbythemembersofthe
groupas"TaiLueLuangNuadancing.”
Afterthedancemovewasmodifiedbythe
memberofLuangNuaCommunity-Based
TourismGroup,themembersspreadoutthe
newdancemovebyteachingtothevillagers
whoarenotinvolvedintourismtoperformon
importantoccasions,fOrexample,theceremony
at@0S"α6α""-aceremonyisheldannuallyin
thebeginningofApriltoshowgratitudeto
guardianspiritswhich,thevillagersbelieve,
liveinthe"S"α6α""astheguardianspirits
protectthevillageandtheresidentsfromany
wickedness・Besidesthat,themodificationdance
movesarenotonlyperfOrmedinthevillage
butitalsobroughtouttoshowtotheoutsiders.
ThemembersoftheLuangNuaCommunity-
BasedTourismGrouphadanopportunityto
performthis"TaiLueLuangNuadancing",fOr
example,inanevent"LivingMuseum:Lanna
Cultureandwayoflife"onDecember2015.
Giventhedataaboveindicatesthattourism
providesanopportunityfOrlocalresidents-in
thiscase,thevillagerswhoinvolveintourism
-tore-studyabouttheircultureandtradition
inthepastthroughconductingresearchby
themselves.Thisallowslocalpeopletochoose
representationsoftheirtraditionthatsuitthem.
Paradoxically,tourismalsoprovidesan
opportunityforthelocalstore-interpret
andcriticizestheirowntraditioninthepast
-inSipsongpanna,China.Consequently,
themodificationperformanceis
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innorthernThailand.Asaresult,sincethose
presentationsareconstantlybeenrepresented,
theyarerecognizedasaTaiLueethnicgroup
intheirownway.TherefOre,theyarevisible
fromthediHerence.
fｰ垂
『《?．????
琴
潔
…謡
篭：．グ
§
7．Conclusion
篝 ThepresenceofTaiLueatLuangNuawas
abouttodisappearandwasnotrecognized
intheThaination-state・Butsincethevillage
hasemployedtourismasatoolfOrfacilitating
economics,tourismmotivatedthemtorevive,
re-createtheirownrepresentationasTaiLue.
Inthecontextoftourism,identitybecomesan
importantresourcethatcanbeusedfOrtourism
product.SomeTaiLueculturalelementsare
usedandutilizedasculturalresourcesbecause
theculturesdonotonlyservethelocalas
itsnormalpurposesbutitalsoservesinthe
touristindustry.TaiLueatLuangNuavillage
interpretstheirculturalresourcesinmany
differentvaluesandmeanings.Theyalterand
re-interprettheirowncultureinordertomake
itsuitfOrthemselvesintheirownlocalcontext.
TheyhavetransfOrmedaTaiLueFolklore
Storyintoacommunitysymbolusedfor
negotiatingthemeaningofthevillage.The
L"α"g,asacredanimalinaTaiLuefolklore
story,hasbeenrevivedandutilizedagain.A
TaiLuebagisalsooneoftheselectedcultural
resources,whichillustratesthepreservationof
theTaiLuememoriesintermofTaiLuebelief
-aspirit(Mwq")whichlaterhasbecomeone
ofthebasisfOrtheTaiLueidentity.
Moreover,thevillagersalsouseandinterpret
theirculturalresourcesinadifferentmanner
thatdivergesthemfromtheirhomeland-
Sipsongpanna,Chinaandfromtheotherareasin
NorthernThailand.TheTaiLuestyleofsinging
"TaiLueLuangNuadancing"at!!LivingMuseum:
LannaCultureandwayoflife''on6-9December2015
Source:CBTTailueLuangnueFacebook
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TheVillagersperformedTaiLueLuangNua
dancingalongwith.'MIJq"gL腿a7'gTqjLzJe"song
attheceremonyat"S"q6α〃”
recognizedasoneofTaiLueLuangNua
identitybythevillagersandtheoutsiders
becausethemodificationonesareconstantly
beenrepresented.
Thetwoexamplesprovidedabovedemonstrate
theconstructionofTaiLueatLuangNua's
cultureandtheiridentity,whichdivergefrom
theotherTaiLue-inSipsongpanna,Chinaand
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－肋叫フ/"eperfOrmancehasbeenchangedby
thememberofTheLuangNuaCommunity-
BasedTourismGroupfromusingthetraditional
flute-pee/"etousingthenorthernThai'
smusicalinstruments-asaﾉα”asα”α"αa
sez"zgduetothevillagers'knowledgeofplaying
thosenorthernThai'smusicinstruments.
AnothernewlymodifiedcultureisTaiLue
dancing.Somevillagerslearnedthetraditional
TaiLuedancemovefromaknowledgeable
aboutTaiLuedancing.Buttheycriticized
themthatthosedancemoves.Later,the
dancersinTheLuangNuaCommunity-Based
TourismGroupmodifiedthedancemovesfrom
SipsongpannabyadaptingwithaThaidancing
tomakethemselvesfeelmorecomfOrtablewhile
performingthedance.Themodificationwas
alsomadeinorderfOrthedancetocompatible
withsongsplayedbythenorthernThaimusical
instruments.
Asaresult,thoserepresentationsofthe
selectedculturalresourceshascreatedthe
senseofidentity.Withthat,theyhavebecomea
basisofparticularlyTaiLueidentityvalidonly
fOrthevillage.Assuch,itdivergesthemfrom
theotherTaiLueinSipsongpannaandfrom
theothersinNorthernThailand・Sincethose
representationsareconstantlybeenrepresented,
theTaiLueatLuangNuavillagebecomevisible
andarerecognizedasaTaiLueethnicgroup
intheirownway.Nevertheless,theiridentity
isanon-goingprocesssincetourismgivesthe
villagersanopportunitytoaddnewmeanings
totheoldones.
Notes
IThisarticleisrevisedfrommymasterthesis
"ConstructingaCulturalAuthenticityand
Identity:TaiLueandTourisminLuangNua
Village,NorthernThailand"GraduateProgram
inCulturalResourceManagement,Division
ofHumanities,GraduateSchoolofHuman
andSocio-EnvironmentStudies,Kanazawa
University.
、“たんo〃""α"g"istheNorthernThaipeopleor
TaiYuan.Theyarethemajoritypopulationof
eightprovincesinnorthernThailand,principally
intheareaofthefOrmerkingdomofLanna.
mThesaﾉﾋzwisatwo-stringspikeHddle・Thesound
chamberismadefromasmallgourd,whichis
cutinhalfOntopofthegourdisthebridge
withsupportsthethreewirestrings.Thestrings
arebowedwithasimplewoodenbowmadehom
2nimalbair_
ivThes@wisabowedstringinstrument.The
soundchamberismadefromacoconutsheUthat
iscoveredontheopenfrontbycowskin.Itis
heldverticallyandhastwosilkstringsthatare
playedwithabowmadefromanimalhair.
vThes"e"gisapluckedfrettedlutemadefrom
hardwoodanditsstrings(numberingeitherfOur
orsixandarrangedincoursesoftwo)aremost
oftenmadeofsteelwire.Ithasninebamboo
frets.
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